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Abstract:
The primary goal of this study is to understand the fundamental cultural life of the Khasi community in Bangladesh applying ethnographic research approach. In the context, participant observation and one-on-one interview approaches were used to complete this qualitative study. The study's data were drawn at random from Kamalganj Upazila of the Moulvibazar District, Bangladesh. The Respondents were asked to rate their cultural practices in the community. Everyday experiences of their typical activities and anecdotes of their living were shared in different situations with the ethnographer, as methodically it is obvious in search of ethnographic knowledge. The study's findings demonstrate the Khasi people's long-standing, vibrant folk culture and way of life, which spans their history as a people up to the present. On a varied globe, the Khasi people take great pleasure in their exceptional traditions and cultural practices that set them unique. However, a lot of their practices are advancing towards modernity now. The Khasi community's folk cultural activities at Magur Charra Punjee in Moulvibazar enrich the multiethnic Bangladesh.

Keywords: Khasi Community, Matrilineal Society, Cultural Trait, Ethnic Culture.

Introduction:
The Indian subcontinent is home to a variety of human races, including Austrics, Dravidians, Mongoloids, and Caucasoids. It is also a melting pot of various dialects, religions, and civilizations. A subgroup of the Austric race is the Khasi. The Khasis are the subject of numerous studies and research, and researchers' perspectives on this matter vary. The Khasis' current habitats are in northeastern Bangladesh's Sylhet division and northeastern India. How they came to be and how they began to reside in the subcontinent would be covered here. Analysis and evaluation of physical characteristics, nature, dialect, religion, culture, tradition, customs, behavior, social and national structures, connections and relationships with other races and communities, accessories in use, archeological artifacts, tales, hearsays, and legends, among other things, are highly necessary. With the passage of thousands of years and the effects of changing time and environment, changes in geography, the economy, society, and culture are unavoidable. Khasis never wish to be associated with a country's dominant culture. They are committed to remaining unique at all times. That is why they are still around now. Khasis are one of the matrilineal ethnic groups of Bangladesh. They were among the first people to settle in India between 10,000 and 20,000 years ago, making them one among the earliest indigenous populations in Bangladesh and Northeast India (Dominique Lapierre in Tiziana and Gianni). They now mainly live in Bangladesh's larger Sylhet District and the northeast Indian state of Meghalaya. In 11 Upazilas in the Northeast of the nation, 85 Punjees (the villages) are home to the majority of the Khasis. The study's major goal is to understand the long-standing cultural customs of the Khasi community in Bangladesh. Learning about a culture that has its own language, literature, vibrant traditions, beliefs, and unique form of government is undoubtedly very important. Thus, the current study makes an effort to examine various and diverse cultural behaviors and values in their contexts. On the basis of the main information obtained randomly from Lawachhara Khasi village in the Moulvibazar district of Bangladesh using the participant observation method, it is appropriately assessed through a number of socio-cultural indicators.
1. Review of Literature:
The Khasi people of Moulvibazar, Bangladesh, are noted for having a matrilineal society, in which women are responsible for parental lineage authority, titles, inheritance, and domicile after marriage, and succession. In Khasi society, a woman is free to choose a guy, live with him, and choose whether or not to wed him. The other custom that goes along with Khasi marriage is matrilocal post-marriage living. In other societies, this is uncommon. Illegitimate children, child abandonment, dowries, and bride burning are unheard of in this society. The tradition of bride prices in tribes is based on an understanding of the significance of women's contributions to economic life. In Khasi civilization, women engage in trading that is typically conducted by men. The stories of various academics and ethnographers in a attempt to comprehend the vibrant Khasi cultural life were assessed. In addition to reading about the Khasis, materials about other ethnic groups in Bangladesh were evaluated in academic manner, which gave the researcher a better understanding of the way of life of Khasi community. Additionally, several of these works helped me to better comprehend the approach of analyzing this community.

Dalton's ethnography is one of several important sources for the scholar. Dalton, who lived in Chotonagpur and Assam for a number of years, provides a clear, accurate, and vivid portrait of lifestyle and living circumstances of tribal people throughout the entire eastern area of India (1872).

Bareh’s A Short History of Khasi Literature, Shilong covers practically all facets of the original Khasi tribe or its offspring (1962). The author personally observed the Khasi people while traveling extensively for a decade-long study program among the many tribal communities of the Eastern Khasi Hills, learning directly about their way of life. The goal was to map out every detail of the Khasi people's history in India and to spread this community to nearby areas. In order to examine the Khasi population of Magur Charra from a historical perspective, Bareh Hamlet's book Short History of Khasi Literature has proven to be quite helpful.

A 60-page book written by Costa and Dutta and published in English by a Dhaka based Non-Government development organization called-SEHD is titled "The Khasis of Bangladesh: A Socioeconomic Survey." The socioeconomic situation in Khasis is the sole subject of this book. It makes an effort to illustrate how a Khasi male and female fit into the household's economic structure. The socio-economic situation of Khasis residing in the Sylhet division's mountainous region deserves special attention. How the Khasis manage daily economic activities, livelihoods, financial limitations, and prospects for a normal existence. 
One of the great works in conducting clear research on the Khasis in Eastern India is accomplished by Major P.R.T. Gurdon. The Khasi is such an Introduction by Lieutenant-Colonel P.R.T. Gurdon. The book was published by the then Assam Administration's orders while Gurdon served as the Eastern Bengal and Assam Deputy Commissioner, as well as the Commission and Superintendent of Ethnography (1907). This was the first dependable Khasi book ever to be released in the Indian subcontinent. The book was afterwards reprinted several times in India and London. The book has a sincere focus on Khasi lifestyles, culture, beliefs, family, marriage, and caste system taboos and traditions, as well as the history and origin of the Khasis in India and the surrounding areas.
2. Research Objectives:
Understanding cultural practices of the Khasi community, particularly their way of life and the society is the main objective. Along with that specific objectives are:
a) To gain knowledge of Khasi traditional customs;

b) To be familiar with Khasi heritage and culture;

b) To appreciate Khasi modernism in its natural setting.
3. Methodology of the study and fieldwork area:
Participant observation has been used to gather data on the many cultures of the Khasi population. The Khasi Punjees were selected at random with respect for conveniences (a village is known as a Punjee in the Khasi language). However, the Lawachhara Khasi Punjee shares many characteristics with the Moulvibazar Khasi community. Although the Khasi society of Moulvibazar is frequently referred to as matrilineal and current social patterns appear to be a continuation of a matrilineal organization on the outside, the internal structure has changed as a result of several social changes. The study location is located in a restricted forest area called the Lawachara beat of the Moulvibazar Forest Range of the Sylhet Forest Division. The location is given by the parameters 24019' north latitude and 91047' east longitude, which put it around 30 kilometers south of Moulvibazar. There are several small, isolated hills that range in height from 100 to 200 feet. The Moulvibazar area is home to the majority of Khasi Punjees (villages). Kamalganj Upazila was chosen from among the five Upazila in the Moulvibazar district, and the hamlet of Lawachhara Punjee was chosen as the research location from among the seven Khasia Punjees in Kamalganj Upazila. In the study region of Komolganj Upajela in the Moulvibazar district, Lawachhara Khasi Punjee, ethnographic research was carried out in September 2018.
4.1 Importance of the study:

With the use of research that examines the community's recent history and current social customs, the study aims to chronicle existing information about the Khasi. These initiatives aid in our comprehension of the socioeconomic aspects of this community's history. The study focused on the Khasi ethnic community's culture in the traditional matrilineal community and socio-cultural process in the Moulvibazar region of Bangladesh. It examined the cultural life of the Khasi people in Lawachhara Khasi Punjee. To put it another way, it made an effort to comprehend their way of life, culture, norms, customs, and beliefs.
4.2 Data collection method:
This ethnographic study was carried out in Lawachara Khasi Punjee. According to the literature study, no such research of this kind has ever been done before in the Lawachara Khasi Punjee. Because of this, the essential methods, instruments, and tactics were used to meticulously complete this ethnographic study.

4.2.1 Participant observation:
One of the most crucial methods for gathering information in ethnographic research is observation. The participant observation method was used to gain a thorough understanding of the Khasi social structure, the way of life, and other socio-cultural elements and societal changes. Consequently, several important factors the researcher starts with systematic observation and records the important happenings of each day together with the interpretive views of informants in daily field notes. Initial observations concentrate on acquiring broad, open-ended data generated from understanding the most fundamental cultural norms and frequently the local language as well.

4.2.2 Key informant interview:
Judgment sampling, often referred to as key informant selection, is crucial for the qualitative research that distinguishes this ethnography. Informants supplied ethnographic depictions such as artifacts, photos, etc.
4.2.3 Interview:
Immersive observation and guided one-on-one interviews are both components of the qualitative research method known as ethnographic interviewing. This method of data collecting was applied at the micro level during ethnographic interviews to comprehend the customs and rituals of people interacting with other members of the community. This approach is used directly and effectively in Lawachara Khasi Punjee to investigate their cultural traditions.
4.2.4 Focused Group Discussion:
The Punjee resident took part in the process to give information about their social life and to make personal comments about it as well. After the researcher's query, they engaged in discussion. The group then engages in question-answer and commentary exchange with another group. The researcher used this approach in an effort to comprehend the Khasi community's beliefs, traditions, rituals, norms, and values.
4.2.5 Survey:
The Punjee Minister (Head of the Khasi village) gathered essential data for the community, including the most recent figures for homes, age groups, the proportion of men and women, children, elderly persons, and the area because of this, no new survey was done; instead, this secondary data was verified and supported by research.
4.2.6 Data processing and analysis:

When appropriate, feasible, and supported by reliable, directly seen data, the qualitative analysis approach was applied in this study. Additionally, the study's quantitative analysis approach was employed to exhibit results.
5. The Geographical setting of the study area:
The British Forest Act of 1927 allowed for the establishment of Lawachara Punjee. The Punjee is made up of a 70 hector tract that was leased from the forestry department in 1950. About 35 households reside in Lawachhara Khasi Punjee. There are eight distinct clans in it. comparable to Su Chiang, Lamin, Tong Pyar, Sorong, Sungyo, Pohtam, and Suding. The Minister estimates that there are close to 400 people living in Lawachara Khasi Punjee. The population ratio is 60:40. (Women 60: Men 40). At the Punjee, 3 to 4 households out of a total of 40 practice traditional Khasi faith.
5.1 Demography of Lawachhara Khasi Punjee:

	Number of population
	400

	Number of families
	35

	Male-Female ratio
	40: 60

	Literacy
	90%

	Main occupation
	Hill farming

	Religion
	Converted Christian:90%, Traditional Religion/Animism: 10%


Figure- 01: Demography of Lawachhara Khasi Punjee
Source: (Kordor, Myntri, Magur Charra Punjee)

6. Analysis & finding:
The purpose of this study was to comprehend Khasi cultural traditions in Bangladesh.
6.1 Khasi society and culture:
E.B. Tylor defines culture as the intricate system made up of human knowledge, beliefs, morality, laws, traditions, and other skills and habits that have been developed as a result of living in a community (1832-1917). The Garos, Manipuries, Tripura, and other hill tribes of Sylhet division are completely distinct from all other hill tribes living in the Sylhet region, including the Khasis. The Khasis belong to the Austro Asiatic language family's Mon-Khmer branch, whereas the other tribes are either Kuki-Chin or Tibeto-Burman in origin. The Khynriam, Pnar, Bhoi, War, Maram, and Lyngngam are a few of the subgroups that make up the Khasi people. Since the Khasis did not have written records before to the arrival of the British, it is extremely difficult to trace their early habitation. However, linguists and other experts identify east rather than north as the direction of their movement. A portion of Khasi intellectuals hold the concept that they are the original inhabitants of the area due to their mythology and oral history, which describes their magical beginnings. The Khasi tale about U Sohpetbneng supports the notion that these hills were the site of the first Khasi town. According to oral legend, the Khasis were the inhabitants of heaven and belonged to the Khathynriew Trep Khathynriew Skum (Sixteen Huts). Following a request from Ka Ramew (nature), Ka Hukum (the Mother Decree) sent the Hynniew Trep (the Khasis) to this planet to take care of it. Khasis are also said to have entered this world by the Jingkieng Ksiar (Golden Ladder), and according to the legend, the Khasis originally established a community on this Sohpetbneng peak. The bridge was cut off as a result of the Seven Huts on Earth committing sin through time, and the group was separated into the "Nine Above" and the "Seven Below." The Khasis are still divided, unable to freely travel between earth and heaven, and unable to communicate with God (Singh 1994). The Khasis are one of the oldest tribes known to have crossed the Brahmaputra Valley from the South-East, where they resided before ascending the hills (Gurdon 1987).
6.2 The populace:
The Proto Austroloid Monkhmer race's Hynniewtrep people are mostly located in the Sylhet region and are recognized for being one of the first ethnic groups to enter the Indian subcontinent.
6.3 Pnar Khasi:

The Khasis live in the Khasi and Jaintia Hills in Meghalaya's eastern region. Modern-day Khasis are referred to as 'Jaintias' if they live in the Jaintia Hills. They go by the name Pnars as well. Bhois is the common name for the Khasis who live in the northern lowlands and foothills. The inhabitants of the Khasi Hills are referred to as War-Khasis, while those of the Jaintia Hills are referred to as War-Pnars or War-Jaintias.
7. The Governance system of the Khasi:
The Khasis' administrative organization is built on a democratic framework. The Kings had a finite amount of authority. Prior to the emergence of the Syiem system, the local chiefs (Basans) and priests (Lyngdohs) were in charge of running the government. Khasis adopted a contemporary democratic form of rule and governance from the beginning. Their local government, judicial, defense, and durbar (assembly) systems were all quite robust. The people controlled the legal process. Older people and village leaders used to be chosen to assist the king, and clan heads and priests to carry out administrative chores. The absence of any acknowledged supreme power is particularly striking among the many oddities of the Cosyahs' (Khasis') system of society and governance, according to T. C. Tearson, General Agent of the British colonial authorities in India. The people's will dictated the election of the monarch, thus he is still required to heed their wisdom and recommendations. All powers came from the Durbar of the people. This arrangement was known as a "Mixed Government" by many academics. In other instances, a mixed system of government consisting of monarchy, democracy, chiefs, and priests was established (Basans and Lyngdahs). But the rugged area never developed into an autocrat. Following the Basan-Lyngdah system, the Bara Daloi system emerged in the Jaintia kingdom throughout the medieval ages. Chiefs and priests were unable to make as much of an impact on the administration as before. Only the villages were using the Lyngdah system. The Dalois or region-based rulers developed a resistance to autocracy or monarchy when the Sutnga or Jaintia monarchs began to impose it on the planes. As a result, several locations in the hills still use the previous political structure. Also in other Khasi kingdoms, democracy remained unaffected. There, the chiefs and priests had to agree before the king could make any decisions. Chiefs and priests who were elected by the people and came from aristocratic families governed the kingdom by being in harmony with the King. In the Khasi state structure, the king's position was not particularly powerful. The kingdom did not belong to him. The state was founded by the Basans, Lyngdahs, and the general populace; the monarch was not given full authority under the system of government.
8. Mother of the King and ascension:
The Khasi word for the king is “syiem,” which literally translates as “soul” (mynsiem). The monarch shared a spiritual bond with his people. The position of king was one that was hereditary. However, because Khasi society is matrilineal, the king's sons were unqualified to succeed him as ruler. The nephews, or sons of the king's sister, were entitled to the throne. There was a dynasty in every kingdom. Even though the position of king was hereditary, there were several religious rituals and traditions that had to be observed. Every Khasi kingdom used to have a Mother Queen or a King's Mother. The Syiem Sad was her given name. Despite the fact that she was not the ruler, her authority and influence were widespread. In reality, the Queen Mother's behalf was used by the monarch to enforce the law. The selection of the Queen Mother must adhere to a few guidelines: (1) the eldest daughter of the Queen Mother should be the heiress of the Queen Mother; (2) she must be knowledgeable of religious rituals and traditions, laws, rules and regulations; (3) she must be a devout individual. If it turns out that the oldest daughter lacks these attributes, the second eldest daughter will be chosen. The marriage of the heiress would be decided by the leaders of the community, much as the Queen Mother's status is crucial.
9. The House of the Queen Mother:
In every Khasi dominion, the people-ki khun ki hajar, or the sons and daughters of the land, built the Queen Mother's home. The name of the royal family is also ling sad ling syiem ling patsha. The residence is built in a traditional style since here is where all religious events and rituals are performed. The state festivities are also hosted on the grounds of this palace.
10. The Selection of the King:
The king was mostly chosen by the populace. He was then anointed in accordance with the original religious faith's tradition. Prior to the king's accession to the throne, the durbar was required to execute all essential actions. The monarch and other authorities are showered with water. The king was dressed in regal robes and had a crown placed on his head. He was then introduced among ministers, noblemen, and other royal figures. The ministers received several presents from the monarch. Following that, the monarch traveled to a huge market with the nobility and accepted twelve goats as gifts from twelve wealthy individuals before rewarding each of them with one goat. The monarch received a variety of presents from the "rayots," or subjects, who lived in the plains.
11. Durbar: the foundation of Khasi political and administrative structure:

The ancient local government and judiciary of the Khasi are distinct from those of other countries, and the British colonial rulers praised the system for its effectiveness. The Khasi governmental structure was unique and strongly based on their forefathers' customs. The world's political structures and systems may be categorized into three main isms: democracy, socialism, and monarchy. Even if it wasn't quite like the democracy Westerners had established, democracy did exist in the Khasi governmental system. As was previously established, there used to be a powerful local social and familial organization called "kur," around which society, religion, government, the courts, and culture centered. This lowest layer or village structure serves as the foundation for Khasi political and administrative institutions. Every Khasi village holds a "mass durbar." The leaders chosen by the kurs, or founding families, of a village, who built the settlement, became the leaders of the village.
12. The Judgment system:
The Khasi kingdoms used to have three to four different systems of judgment procedure. The aforementioned durbars conduct the trials. In the rural stage, the village durbar conducts the trials, followed by the raid durbar in the regional level, and the royal durbar in the state level. If a dispute or issue develops, the village chief attempts to resolve it via negotiation; if he is unable to do so, he calls the durbar to resolve it. If it isn't resolved at the village level, it is brought up in the regional or aid stage, and if that stage isn't resolved either, it is brought up in the royal durbar. The highest power is reserved for the royal durbar. Typically, the king personally calls for this greatest durbar. The "Devine Durbar" is another name for this durbar. After looking into the situation, a report is sent to the monarch before to the trial. The document is known as "saiphla." The chosen members of the two belligerent groups must engage in discussions and disagreements on this. The witnesses are called in and made to take vows after the testimonies from both sides have been heard. During the swearing-in ceremony, a pinch of salt is kept on a sword, and it is vowed that if the witness tells a lie, the sky, the wind, and the thunder would strike him and smash him to pieces. In other instances, a different kind of pledge is also made by saving some rice and sticking an arrow through a drum that is drumming. The witness is warned that if a false testimony is provided, all of his loved ones would perish. But very few people make this kind of pledge. False witnesses providers in the past would encounter several embarrassing occurrences or mishaps since the populace was honest and religious. The final judgment was handed out by the king. Trials sometimes lasted for two to three days.
13. The Defense system:
Although the Khasi don't have a permanent army, all of the adults are required to fight in a conflict. Typically, men between the ages of 25 and 50 fight in the conflict. Regular armies and police forces were available to the Jaintia Kings. However, everyone is required to participate in a battle. The warriors receive specialized training. According to legend, the King of Goura (Sylhet) spent 12 years at Kashia Hill receiving military instruction. In the past, every Khasi man was a warrior. Warriors from the Khasi tribe once traveled the world with their bows and arrows. These actions were performed out of dread of adversaries. Under the direction of the village head, warriors were gathered from every single community. The warriors were assembled by Laskars or Dalais. The warriors took part in many conflicts under the direction of various commanders. Typically, the king's younger brother or himself took the lead on the battlefield. These fighters were known by a variety of names, including Kaikhao, which means gurilla hero, U khla kawait, which means dayer tiger, and U khyndai bah ryntieh, which means youthful archer. various weapons, such as spears, swords, shields, poisoned arrows, bows and arrows, etc.
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Figure-02: Traditional Khasi Arrow and Bow
(Photo: internet)
14. Social structure of the Khasi:

The Khasis live in a matrilineal society. A man is a woman's defender, while a woman is a man's confidante, according to David Roy in a study on the Khasi and Jaintia people. In Khasi culture, the male secures the family's financial security while the wife takes care of the house and hearth. All social and religious disputes are resolved by the woman's maternal uncle. However, in traditional Jaintia non-Christian homes, the father does not take care of the family's upkeep and just comes to visit at night.

15. The Inheritance system: 

In Khasi tradition, the only girl eligible to inherit the family's property is the youngest, known as "Ka Khadduh." The bequest will go to ‘Ka Khadduh’s’ next oldest sister if she dies without any children, then to that sister's youngest daughter. If none of the daughters succeed and strive to become women, the property is returned to the mother's sister, mother's sister's daughter, and so on. She cannot sell the Ka Khadduh's land without the brothers' and uncles' consent since it is actually ancestral property.
16. The Marriage systems of the Khasi: 
Clan marriage is frowned upon. To cement the connection, the bride and the husband exchange rings or betel nut bags. Marriage was a social institution that heavily relied on parental approval. In this regard, it was necessary to complete a number of societal requirements. They do not appear to be partaking in the caste system of marriage, but rather the more common cross-cultural pattern that is used today. In this instance, the Lawachara Khasi community has enacted its own set of regulations. In such a situation, if a family accepts the bridegroom, the society as a whole does not dispute any rejection. However, the Khasi culture is quite harsh if the bridegroom's family disagrees with their choice. They make the decision that the pair is undesirable in the neighborhood. Pre-marital coitus is frowned upon in Khasi culture, however it is permitted when the bride and groom prefer one another and the bride's mother approves of the match. In conclusion, it has already been shown that the admission of people from various religious and cultural backgrounds into the society through marriage has had a profound impact on Khasi power structure and culture.
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Figure-03: Picture of Traditional Khasi Marriage
(Photo: internet)
17. Religious practice of the Khasis:
The majority of Khasis practice animism. They formerly practiced the religion of the animism. However, most of them have since converted to Christianity. They originally regarded a Supreme Being, The Creator, U Blei Nongthaw, as superior to a multitude of gods of water, mountains, and other natural things, according to their long-standing religious history. Now that an ultimate God has been imagined, it is said that the Khasi-Jaintia religion is monotheistic. We may all agree that the gods are ruled by a King since, in past times, mankind was often ruled by Kings, and some still hold that position now. Aristotle, a Greek philosopher, stated. We imitate the gods by aping their lifestyles. Mawrie provides a list of the titles and characteristics of The God in his study of Khasi religion.
From this list, it indicates that God in the Khasi-Jaintia religion is complex, having many roles and names while yet being regarded as a single deity:

Khasi Gods
	U Nongbuh U Nongthaw
	God, the designer and creator

	U Nongsei U Nongpynlong
	the Donor of life

	U Nongthawbynriew

U Nongbuh bynriew

	the Maker of man

	U Leilongkur U Leilongjait
	Protector and the guardian of kur (clan)

	U Leilongiing U Leilongsem
	Protector and the guardian of ing (family)

	U Leilongspah U Leilongphew
	Guardian of the economic welfare

	U Leikhyrdop U Leikharai or

U Ryngkew U Basa
	Defender of the village

	U Leimuluk U Leijaka
	Defender of the territory

	ULeihima U Leisima
	Defender of the state


Figure: a list of names and identities of Khasi God
(Source: Mawrie 1981)

Take note of the roles that each of these Gods has been given as well as the fact that they are all male. This makes us think that this idea must have developed along with the establishment of the state. God is envisioned as the almighty creator and giver of life, the protector of village and state borders, the guarantor of the welfare of the family, clan, and economy. Although the culture is matrilineal, he is a man in all of these positions since males are often allocated to them in real life.
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Figure-04: Converted Khasi getting own catholic priest in Bangladesh
(Photo: internet)

On the other hand, male deities are associated with governmental activity administration and territorial defense, but female goddesses are seen as agents of the family, social, and collective economic pursuits.

Deities for the Khasi religion of agriculturist:
	Female Deities
	Male Deities

	Ka Blei Synshar (Supreme Goddess)
	U Blei Muluk (God of the State)

	Bei Rymmaw (Mother Earth)
	UBasa Shnong (God of The Village)

	Ka Blei ew (Market Deity)
	U Blei Lyngdoh (God of the Sacred Grove)

	Ka Rasong (Market Deity)
	U Blei Shillong (God of the Shillong State)

	Ka Bit Syrte (the Goddess who held the bellows to keep up the fire in the furnace)
	U Shakurom or U Biskorom (God of

Manufacturing)

	Ka Sngi SunThe Reigning Goddess)
	U Blei Pyrthat (God of Thunder

	Ka Blei Mnso (oddess of Accident)
	Ka Turo Goddess of Wealth)


Figure- 05: Deities for the Khasi religion of agriculturists.
Source: (Sen 2004)

Deities are conceived according to their respective roles and are shaped by social and political circumstances. By its own logic, a matrilineal civilization views female goddesses as agents of human well-being, beginning with a supreme Goddess (Ka Blei Synshar). According to the same reasoning, Mother Earth (Bei Rymmaw) is regarded as second only to God All-Powerful.

18. Khasi male outfits: 
Traditional Khasi male attire is known as "Jymphong," which is a long, sleeveless coat without a collar that is secured in front using thongs. The Khasis now dress in western fashion. They dress in "Jymphong" and dhotis with decorative waistbands for ceremonial events.
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Figure-06: Picture of Khasi male ceremonial attire

(Photo: internet)

19. Khasi female outfits:

The Khasi woman is dressed in a loose-fitting clothing called a "Jainsem," which ends at the ankles. Her upper torso is covered with a blouse. She creates an improvised apron over these by tying the ends of a checkered cotton fabric over one shoulder. The "Ka Jainsem Dhara," a long length of Assam muga silk that flows loosely beyond the knees after being tied or secured at the shoulders, is worn over the "Jympien" while dressing formally. The Khasi women's traditional clothing is quite ornate and made up of numerous pieces of fabric, which gives the body a cylinder-shaped appearance. On ritualistic events, they adorn their heads with a silver or gold crown.
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Figure-07: Picture of Khasi female ceremonial attire

(Photo: internet)

20. Cuisine and drink: 

Rice is currently the main dish served to Khasis. They consume meat and fish as well. The Khasis create spirit from rice or millets by distillation, just as the other tribes in the North-East. Every ceremonial and the religious event requires the use of rice-beer. In their everyday cultural life, betel leaf use is akin to a practice of "life blood."
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Figure-08: Picture of traditional Khasi food

(Photo: M Mostafizur Rahman)

21. Music and melodies: 

The Khasis are music lovers. They praise nature, such as lakes, waterfalls, hills, etc., as well as show affection for their homeland. They play a variety of musical instruments, including cymbals, duitaras, guitar-like instruments, flutes, pipes, and instruments similar to those. The Khasi are regarded as a musical people that can easily manage musical instruments and take up any tune or melody (Chowdhury 1978). It may be found in practically every aspect of life, whether it be in work or play, rituals or celebrations, or happy or sad moments (Chowdhury 1978). According to Syiem (2005), musical instruments are a society's guiding principles and customs. She divided musical instruments into three categories: wind, string, and membrane instruments. Ka Bom, Ka Ksing Shynrang, Ka Ksing Kynthei, Ka Padiah, Ka Dymphong, Ka Singphong, Ka Duitara, Ka Maryngod, Ka Marynthing, Ka Saitar, Ka Besli, Ka Tanglod, Ka Shawiang, Ka Mieng, and Ka Tangmuri are some of the musical instruments used by the Khasi. These musical instruments are used in a variety of celebrations and events. Vocal music, such as tale songs, sorrow songs, or dirges, is another characteristic of Khasi music (Kyndiah 1978; Khongwir 1994). The Khasi culture also includes vocal music as a fundamental component. They can be heard as phawar, or chants, as well as in folk songs and ballads with various subjects. The beauty and distinctiveness of Khasi vocal music set it apart from other vocal music from throughout the globe. Khasi vocal music is unique in that it comprises both songs with lyrics and songs that are merely hummed in unison.
The fundamental components of music are melody and rhythm, which are also essential to the traditional vocal music of the Khasi people. According to themes, Jyrwa (1981) divided Khasi music as dancing music, devotional or thanksgiving music, music inspired by nature, tale songs or ballads, lullabies, Chants, and sorrowful songs. Some of the examples are as follows: 

Sur shad or sur kmen denote dancing or joyful music. Songs performed and sung at happy and joyful events would fall under this genre. Dance songs, often referred to as Sur bia in Jaintia Hills, are reported to connect to songs sung not just at dance festivals but also at weddings. These songs might have lively instrumental backing and a quicker tempo.

Sur iam or sur tympang are gloomy melodies that convey sadness and despair. Since they share the same atmosphere, dirges, laments, and other songs of mourning can also be included in this category. If a song of this sort is accompanied, the emotional quality of the song should be enhanced by a mellow style of instrumental accompaniment.

Funny songs are referred to as sur biria. Humorous songs fall under this genre. These songs have long been sung among the Khasi people and are still performed today, even in newer compositions.

The term “sur kyntang” describes holy melodies performed in a serious manner. Songs performed as an invocation to God during ceremonies fall under this genre. Sophisticated music and musical instruments shouldn't be employed or played in order to maintain the solemnity.

An example of Khasi Folk Song as translated into English:
“came down to earth under

their eider, U Syiem Lakriah,

And the command gave

the seven huts the word

to rule over the earth. And

he walked and stood, he ruled

and understood the nine above,

he understood the word”
(Source: Indian Literature in Tribal Languages Khasi Folk Song and Tales)
22. Khasi crafts: 

The weaving of cane or fabric is an age-old craft practiced by the indigenous people of the Sylhet area. The Khasis are widely recognized for weaving cane mats, stools, and baskets. They create a special kind of cane mat called as "Tlieng," which guarantees a usable life of around 20–30 years. The Khasis have also been active in iron ore extraction, utilizing it to create domestic knives, utensils, even cannons and other military equipment.
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Figure-09: Picture of traditional Khasi crafts

(Photo: M Mostafizur Rahman)

23. Khasi jewelry: 

Khasi and Jaintia jewelry is similar and includes a pendant known as "Kynjri Ksiar" that is composed of 24 karat gold. The Khasis and Jaintias also don a "Paila" necklace, made of large red coral beads, around their necks on happy occasions. The Garo women wear rigitok, which are delicate glass stems with flutes linked together with tiny thread.
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Figure-10: Picture of traditional Khasi jewelry
(Photo: internet)

24. Khasi festivals and dance:

A religious celebration known as the Nongkrem Dance is held to give appreciation to God Almighty for a bountiful crop, world peace, and community prosperity. To put it another way, it is an annual celebration of thankfulness for a bumper crop.

24.1 Nongkrem Dance:

Men, both bachelors and married, as well as young virgins execute the dance in public. The women dance in the inner circle of the ground while wearing pricey silk outfits and substantial gold, silver, and coral jewelry. The men dance in an outer circle as drums and flutes play in the background.
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Figure-11: Picture of traditional Khasi nongkrem dance
(Photo: internet)

24.2 Shad Suk Mynsiem:

Ka Shad Suk Mynsiem, also known as the Dance of the Joyful Heart, is one of the most significant festivals among the Khasis. Drums and the flute play as men and women dressed in traditional attire dance. Three days are dedicated to the celebration.
25. Keepers of a Culture:
The matriarchal system is the basic axis around which the whole framework and superstructure of khasi civilization are built. This characteristic stems from the idea that each clan may trace its lineage back to a certain prime matriarch (lawbei). The lawbei is the patron-goddess of the clan's immediate vice-regent, according to theology. Consequently, she ipso facto assumes accountability for the whole bloodline. The fact that the Khasi were frequently in the battlefield in earlier times provides a more plausible explanation for the evolution of matriarchal regimes. In order to maintain the line's continuity, that called for a more consistent component at home.
26. Khasi Folklore:
There are no alphabets in the Khasi language. According to tradition, they previously possessed a written scripture, but it was destroyed by a disaster. Being multilingual, they can converse in both Bangla and Khasi, but with somewhat altered phonetics. Bangla script was once used to write the Khasi language. Some portions of the Bible were originally translated into Khasia in Bangla. The literate Khasi continue to write their Khasi letters using the Bangla alphabet. Roman characters are being used to record the Khasi language on the other side of the border. The Khasi language lacks any common characteristics in Bangladesh. However, the Khasi community in Cherapunji, India, has standardized their dialect (Banglapedia). An old saying among the Khasi said that women were the source of civilization. 
In the Khasi community, females choose their own bridegrooms from tribes other than their own and keep their spouses in their own homes after marriage due to the prevalence of a matriarchal social structure. The consequences of marrying someone from the same tribe include losing property ownership, being shunned from the community, and not having a burial after passing away. The girl must have mated with her future spouse before the majority of weddings may occur (Banglapedia). The norm for females is to bring prospective spouses over, and occasionally they even live together. The intended partners agree on a date for the marriage ceremony and tell the guardians of that day. The Khasis tell stories from their rich folk literature that reflects their culture and history. The folklore of Khasi civilization is made up of several intriguing tales about inanimate things, birds, and other creatures. Stories of tigers and cats, dogs and pigs and their relations in the ancient world are in abundance in Khasi folklore. Apart from the Khasis are extremely rich with rhymes, riddles, proverbs, fable, folk-tales and other material folkloric treasure in their day to day life.
27. Education of the Khasi in Bangladesh:
Elementary (68.81%) and secondary (27.94%) education of a significant portion of the Khasi in Lawachara Khasi punjee was made possible by the sponsorship of Christian missionary institutions. However, just a small percentage-1.50%, 0.07%, and 0.02%, respectively- attend college, universities, or other types of specialized schools. This predicament is brought on by a lack of possibilities and assistance. (Costa and Dutta 2007). The Khasi people's access to higher education requires direct government patronage.
28. Agriculture of the Khasi:

The Khasi rely mostly on agriculture for their living. They could have been the ones to bring paddy growing to Eastern India. The word "chhan" for "dhan," or paddy, dates back to ancient times. The Bengali word "dhan" may have descended from the Khasi word "chhan." Researchers claim that the Khasi-originating Mon Khmers were responsible for introducing rice agriculture to Indochina at least 10,000 years ago. They carried out the cultivation by using tamed bullocks and buffalos to plow the land. Longkor, the name of the plow, literally translates as "a load." They also produced betel, betel nuts, oranges, and several other fruits in addition to rice. The Khasis established civilization through agriculture, fishing, hunting, and sailing when the so-called light of civilization did not reach this area. The Khasi economy depends heavily on betel leaf agriculture. According to the survey, 89.29% of Khasis depend on the cultivation of betel leaves, with 75.5% of them engaging in the actual cultivation and the remaining 13.79% working as land laborers. Only 3.56% of Khasis also produce other crops and engage in sharecropping. The 93% of Khasi households that are reliant on land and agriculture do so because of land-related issues, which they share with most other ethnic minorities in Bangladesh.
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Figure-12: Picture of Khasi women processing betel leaf

 (Photo: M Mostafizur Rahman)

29. Legal system of the Khasi:
Laws governing inheritance, marriage, divorce, land, gifts and wills, guardianship, maintenance, and criminal activity were all based on the matrilineal social structure. Without these regulations, Khasi society and religion would become outdated.
30. Counting and measuring:

The following are the ancient Khasi methods of measurement and counting for purchasing and selling goods: there were 8 days in a Khasi week. A bazaar's name was chosen in accordance with the days of the week when it was held. There were four seasons and 12 lunar months in a year. The four seasons were ka talang (late autumn), ka senrai (late autumn), and ka perem (spring) (winter). Khup (equivalent to the length of four fingers), tada (equal to three khups), hat (equal to two tadas), and kot (equal to the height) were the units used to measure lengths, breadths, and heights (equal to 2 hats). The tallied objects were the hali (four), bidi (five), pen (four), and kau (four) (16 pens or 1,280). Betel nuts were sold in increments of 10 (hat), 40 (kani), 16 (luti), and 6,400 (pai) (20 kanis or 2,000).

31. Application of Oral Formulaic Theory and Contextual Theory:
Although the folklore materials are as old as human society, it is only relatively recently that they have been systematically studied in the manner of contemporary academics. In addition, because folklore was previously thought of as the knowledge of primitive peasant communities, many urban elite intellectuals perceived it as being more pure and natural. Contrary to the situations in more stable fields like history and the natural sciences, folklore studies' academic growth and development had to navigate significant conflicts and misunderstandings. These disagreements mainly concerned the definition of the word "folklore" as it was used to refer to both the study of the subject and its resources. In addition, different nations used various methods to designate a wide range of cultural items as folklore materials.

31.1 Application of Oral Formulaic Theory:

In order to portray an ethnographic account of the Khasi community, the study has explicitly implemented the oral-formulaic approach. Milman Parry, an American literary critic, started researching the formulaic characters of the ancient epics in 1930. He set out to define spoken poetry's structure and compare it to that of written poetry. Albert B. Lord followed Parry's methodology after his death in 1935 and authored a book titled The Singer of Tales. He listened intently while the unlettered oral poetry was performed or sung utilizing his revolutionary techniques, without reading or writing. Epic singers are taught a set of equations that provide them the ability to perform the conventional themes with reasonable precision while also giving them the freedom to create new sections as necessary without significantly altering the form; it was stated (Handoo 1989: 50). The works of Parry and Lord persisted in influencing ensuing folklore groups.
31.2 Application of Contextual Theory:

When academic and intellectual domains saw substantial transformations and advancements in the second half of the 20th century, American academics like Roger Abrahams, Dan Ben-Amos, Alan Dundes, Kenneth Goldstein, and Robert Gorges started to see folklore material through diverse lenses. The elements of folklore started to be seen in this new, progressive way as actual occurrences rather than just words, and the circumstances of folk performances (such story-telling, singing, rites and festivals, and dialogues) were given the same significance as the texts. The foundation of this viewpoint, however, may be found in the oral-formulaic theory writings of Parry and Lord where the contextual information of oral epic singing was highlighted. Unlike the text-focused exercises of the earlier researchers, the contextualizes' studies incorporate extensive fieldwork for the holistic documentation of folklore occurrences, shifting the focus away from the library and into the field.

32. Conclusion:
The Khasis are putting their all towards preserving their unique customs and traditions. From a safe distance, the remote communities in the highland regions are able to maintain their centuries-old traditional way of life. However, it will be fascinating to watch how long the cities and villages close to the plains can reject the impact of their surroundings. Every day, the globe gets smaller. Minor ethnic groups are simultaneously threatened with losing their identity. The tiny minorities work hard to maintain their survival. They are battling ongoing oppressions, lawsuits, difficulties with the land, and instability. The ethnic minority in this developing nation will struggle the hardest, albeit all of the residents will. The is fact that there are still so many people working sincerely to save these communities gives us reason for optimism. These folks are receiving assistance from a wide range of political, social, and cultural leaders. But in order to defend these tiny communities, fight and tenacity are essential. They must become established via knowledge and education. The government must pay close attention to ensure their basic rights, political rights, social rights, and economic rights as well as to ensure social and cultural development, to support their efforts to preserve their cultural identity and cultivate their own language, as well as to address their land-related problems.
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